steered towards authentic self-expression in bucolic encounters with his tutor Simón Rodríguez, sadly does not stand up to scrutiny. 5 So the question arises: if Rousseau's political theories were not implemented in Spanish America, how and why did his ideas matter there? How are we to understand the ubiquity of his presence in political discourse and his equally striking absence from political outcomes in Spanish America? His unhesitating denunciations of enforced rule evidently lent coherence and, even more importantly, moral weight to the cause of independence, which took several years to gather sustained momentum and critical mass.
But was there anything beyond the fact that the rhetorical brilliance of his writing compelled many individuals to express certain widely shared ideas, above all passion for liberty and loathing of tyranny, in his memorable words? I think that there was: namely, that Rousseau was interpreted as expressing -for good or ill -the possibility of fundamental transformation, not only of institutions and structures, but also of social relations, cultural practices and individual ways of being. 6 No other thinker (with the possible exception of Thomas Paine) went so far in developing a voluntaristic conception of a new social order. As I will illustrate below, the presence of a distinctively Rousseauvian vision of transformation, persuasively articulated by certain key figures in the independence movements, had significant consequences at certain crucial 5 Jesús Andrés-Lasheras, Simón Rodriguez: Maestro Ilustrado y Político Socialista (Universidad Nacional Experimental Simón Rodriguez/Ediciones Rectorado: Caracas, 2004), 103-105. 6 Transformation is one among several factors identified as accounting for Rousseau's prominence in Latin America in Boleslao Lewin's study, Rousseau en la independencia de Latinoamérica (Buenos Aires: Ediciones Depalma, 1980), 5. moments during the early stages of the independence movements (c. 1810-1813). It also contributed, I will argue, to a legacy of radical political projects, which, despite failing themselves, helped to inspire later, more successful initiatives. I will go on to suggest two other, related ways in which readings of Rousseau stimulated Spanish American thinkers to develop ideas and practices that had lasting effects: the prospect of the Americas as a force for world-historical regeneration and the embedding of a particular archetype of the intellectual based on the writer as an agent of social transformation.
The question of how Rousseau was interpreted in Spanish America is germane both to empirical debates about the role of Enlightenment ideas in the history of the Spanish American wars of independence and to methodological debates in intellectual history.
Historians of ideas have long debated the role of Rousseau in the French Revolution, but
have paid far less attention to analysing how he was read in the area of the world where republicanism next took root. Historians of the Spanish American independence wars tend to concur -perhaps too readily -that the political ideas of the Enlightenment played no causative role in events that are mainly attributable to a political crisis in Europe, although such ideas are usually deemed to have provided a framework for the articulation of a new political order. There is a widespread, related assumption that those who were familiar with Enlightenment thinking were supporters of independence, and that those who were not were loyalists. The evidence on the reception of Rousseau, however, casts doubt on all of these arguments.
It was not only supporters of independence who cited Rousseau in defence of their cause, but also its opponents. For example, Manuel de Vidaurre (1773-1841) was known as 'the Peruvian Rousseau', yet he continued to advocate Spanish rule until the very last stages of the lengthy Peruvian war of independence, contending -as had Rousseau with respect to ideal republics -that it would be impossible to establish a democratic republic given the stark inequalities in his country. 7 Moreover, some critics of Rousseau were in favour of independence, such as the Mexican friar Servando Teresa de Mier, who came to see a break with Spain as inevitable but feared an alien egalitarianism he thought could only be implemented by force, and sought to preserve the institutions of creole society (especially the Church) as bulwarks against lawlessness. 8 The Catholic clergy, like almost everybody else, was divided over Rousseau: some clerics, especially among the more senior, denounced him, but many of his staunchest advocates were priests or friars. It is testimony to his prominence in the public debates of the era that even people who were profoundly out of sympathy with him felt compelled to cite him or at least borrow his language to authorise their own arguments, either because they were engaged in a polemic with one of his advocates or simply because his name carried such weight. 9 Even the explicitly anti-Jacobin Agustín de Iturbide, briefly emperor of Mexico (1822-1823), publicly justified his actions with reference to 'the general will'. In short, Rousseau was invoked by some surprising people in support of some surprising arguments, and it is not 7 Manuel de Vidaurre, Cartas americanas, políticas y morales (Philadelphia: Juan F. possible to map reference to his ideas onto political and/or religious divides in Spanish America in any predictable way. Instead, there were ardent champions and engaged critics, wary opponents and virulent detractors, for all of whom Rousseau was an inescapable cultural reference point. This suggests that there was overall no simple equivalence between Enlightened Independentistas and reactionary loyalists.
The modern debate about whether advocates of independence drew mainly on European Enlightenment thinkers or on scholastics such as Francisco Suárez misses the main features of Spanish American intellectual life at the time, 10 namely its sheer diversity and changeability. The thought of the philosophes was by no means the only source of ideas and inspiration for Spanish Americans as they sought to negotiate the unprecedented situations created by Napoleon's deposition of Fernando VII from the Spanish throne.
Works of scholasticism -itself a far more varied tradition than is usually acknowledgedwere still read, alongside accounts of modern scientific developments, treatises on natural law and elaborations of creole patriotism, all of which, plus the various French and US Constitutions and related commentaries, contributed to the political repertoire of Spanish American independence. Moreover, different sources were drawn upon -and combined and re-combined with one another -as seemed most appropriate to a rapidly changing political situation.
In a context in which a great variety of sources was drawn upon, it is always potentially misleading to focus upon a single thinker. It is not always easy to distinguish what was specifically derived from Rousseau in the wider field of 'Enlightenment thought' that featured prominently in public discourse after 1808 and became the requisite cultural capital of any educated Spanish American. Rousseau was often invoked as one of a troika of 'moderns', usually with Montesquieu, often with Voltaire, sometimes with Locke, Raynal or Filangieri. A good many of the ideas that have been attributed to 'Rousseau's influence' -liberty as the foundation of good government, the social contract, republicanism, virtuous citizenship -could be found in many of the European works circulating in Spanish America during the independence era. Several of the texts that have been claimed as Rousseauvian turn out, on closer scrutiny, to be precisely examples of how the ideas of various philosophers were combined, often with local sources, to respond to the particular circumstances in which they were written. A full account of how Rousseau was read in Spanish America during the early nineteenth century would require analysis of how various other thinkers were read, above all Montesquieu. In the early stages of the independence struggles, Rousseau's arguments about liberty as a natural right and his denunciations of colonial rule were combined with Montesquieu's case that laws should be based on the customs and practices of a particular society. Neither argument worked in isolation: it was only together that they justified the break from Spain. Advocates of independence needed both Rousseau and Montesquieu.
These textual collages provide a clue about how to explore what happened when ideas travelled. The history of movement of ideas from Europe to Spanish America, with its distinctive mix of European, indigenous and African cultures, highlights a range of questions that may well need to be addressed even when ideas moved between more closely comparable societies. In thinking about the cultural context into which the ideas were moving, we need to ask not only about other texts available but also about a far broader range of values, assumptions and practices that may have shaped how they were interpreted. The history of dissemination is of course crucial, but so too is the reputation of the author. Rousseau in Spanish America provides a telling example of this point: his public image in the region before 1808 is a significant factor in explaining the role of his ideas subsequently.
A whiff of embers: Rousseau's reputation in Spanish America periodical press reached a far wider range of people than did books: the pioneering Aurora de Chile, for example, was widely sold on the streets and also read aloud. 22 It is likely that popular theatre was also an important medium for transmitting images and ideas of Rousseau, at least in the River Plate and Chile, where most research has been done on the topic. Rousseau's own plays seem to have been rarely, if ever, staged in Spanish Americawhereas Voltaire's works were a standard part of the repertoire -but there were dramatisations of 'Juan Santiago'. 23 We also know that there were prominent actors and theatre directors who were interested in Rousseau and may have contributed to 22 Miguel Luis Amunátegui, Camilo Henríquez (Santiago: Imprenta Nacional, 2 vols., 1889), I:53-54. publicising his ideas. 24 The extent of popular dissemination itself was part of the context of how members of the elites responded to Rousseau's ideas.
A radical social contract
The provisional governments declared after Napoleon had deposed the Spanish monarch justified their existence on the principle of reversion of sovereignty to the people in times when the monarch was unable to govern, which had a long tradition in Spanish thought dating back to the thirteenth century. While Fernando VII still lived, the principle of reversion allowed for no permanent change in the relationship between Spain and its American lands. Creoles had a long list of grievances against colonial rule that were compellingly articulated in various statements of 1809-1811, but none of them necessarily entailed seeking political independence; they were compatible with restoration of monarchy and/or with liberal reform in Spain. The moderately liberal Cádiz Constitution of March 1812, which representatives from the Americas played a major role in drafting, addressed at least some of the creole demands, notably for free trade and for greater, albeit not equal, representation in the Cortes. As a result, many creoles showed signs of holding out for continued colonial rule from a reformed Spain over the uncertainties of independence.
In this context, which affected the whole region despite the specificities of the political dynamics in different places, Rousseau's arguments about the need for a newly constituted political order to achieve liberty and allow for the expression of natural rights became crucial to the case of several key figures who advocated full independence. They had other sources of inspiration for the case against absolutism, or even colonialism. But it was only in Rousseau that they found the legitimating principles for moving from a critique of the old order to the foundation of a new one. 25 The fervour for constitutionalism that characterised the independence struggles, especially during the early years, itself found inspiration in the Rousseauvian principle that the right laws would create a virtuous society (rather than Montesquieu's converse argument that laws should be shaped by existing custom and practice). Other thinkers had written about the social contract but only Rousseau conceptualised it as the basis for social transformation. For him, popular sovereignty was not just an abstract political concept but one with social and economic content, which could only function effectively in a political community with shared history and values. Such a conception of popular sovereignty was actually very different from that of the Spanish tradition, although advocates of independence strategically tended to take advantage of the potential for taking them both to refer to the same thing. The Spanish version assumed that 'el pueblo' would be constituted from local political bodies ('los cuerpos'), such as the municipal councils, in which there was democratic debate, but only by a select group of some social standing within the community. 26 Rousseau's 'pueblo', in 25 Raúl Cardiel Reyes, Los filósofos modernos en la independencia Latinoamericana (Mexico City: UNAM, 1964), 121; Mario Dotta, El artiguismo y la revolución francesa Creole patriotism had existed for several decades as a cultural phenomenon without any significant political agenda. 32 It was when the two were brought together that a compelling case for independence could be made, as can be seen in the early documents of 30 Moreno, 'Prólogo', 268. 31 Mariano Moreno, La Gaceta de Buenos Aires, 13 November 1810, 599-600. 32 A lot of work has now been done on creole patriotism; the pioneer was David Brading, The First America (Cambridge: Cambridge University Press, 1991).
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Chilean independence, particularly the writings of the priest Camilo Henríquez (1769-1825). He was the first person to proclaim the need for independence, in January 1811, less than four months after a provisional government had been founded in Santiago on the principle of reversion. He did so by invoking both patriotism and philosophy. Seeking to move the arguments on from the claims of the natural law theorists, Henriquez argued that there was no natural law obliging provinces ruled by Spain in Europe and America to stay together; indeed, 'nature itself has formed them to live separately'. 33 It was 'a geographical truth' that Chile was capable of independent existence both economically and culturally, he argued, given that it had both mineral resources and agricultural capacity, 'strong men' to work the land and navigate the sea, plus 'solid, profound and perceptive' minds who were 'capable of all the sciences and arts of genius'. Given the country's geography, with its natural borders of the Andes, the desert and the Pacific Ocean, did it not go against the very order of nature, he demanded, to be governed from overseas? 34 Henríquez then built up his case by drawing upon philosophy, claiming that only the philosophers had 'dared to tell the people that they had rights and that they could only be governed … under the conditions of a social pact'. 35 In an audacious act of intellectual appropriation that was characteristic of obscurities. 36 Here Henríquez may have been deliberately reminding his audience of a passage on Aristotle in the Social Contract, with which he could have assumed at least some of them were familiar. Rousseau argued that Aristotle had mistaken 'the effect for the cause' in saying that some men were born for slavery and others for domination. For Rousseau, slaves were created by acts of oppression, which then changed their nature so that they were unable to resist their servitude: 'Slaves lose everything in their chains, even the desire to be rid of them; … Force made the first slaves, their cowardice perpetuated them'. 37 It is a reasonable deduction that Henriquez, who was cautiously urging his compatriots to have the courage to claim their liberty, preferred to allow the practical consequences of his arguments to be concluded by allusion. What his public documents show is that, whether out of conviction or for tactical reasons, 36 Ibid., 223. Henríquez also discussed Aristotle in Rousseauvian terms in his 'Nociones fundamentales sobre los derechos de los pueblos', Aurora de Chile (Santiago), no. 1, 13 February 1812; also in Romero, Pensamiento politico, vol. I, 228-232. 37 
Equality: A radical legacy
The independence wars were both a struggle against colonial rule and a series of local competitions for power, resources and legitimacy, some of which developed into struggles to liberate the dispossessed from elite oppression. There were 'rival visions of the future', with respect not only to economic development but also political institutions and the kind of society that was possible. 45 48 His public speeches displayed familiarity with the ideas of popular sovereignty and the general will; they showed that by 1813 he had developed a coherent version of democratic republicanism to present to his constituency. 49 Whether or not he read the Social Contract himself -and he did have the education to do so -'he had friends and advisers who could discuss [it] with him', and he evidently deemed the Rousseauvian language to be appropriate for attracting support. 50 He later implemented a land reform, decreeing that land was to be redistributed on the principle that 'the most unhappy will be 'Morenismo y los derechos naturales en el Río de la Plata', in Zea, América Latina ante la Revolución francesa, 151-167. the most privileged', 51 although the initiative was short lived because of the exigencies of war.
Some of the proclaimed egalitarianism was symbolic (which is of course not without its own significance) but a good deal of it took tangible form in the suppression of privileges, the ending of tribute and the abolition of slavery in most of the new republics during the 1820s (although it is argued that implementation of such policies was uneven). 52 Some of the early advocates of independence, fearful that any concession to their opponents would result in defeat, went far further in promoting equality than Christian community liberated from the corrupting influence of Spain, by selectively citing his discussions of the simple life. 58 Other Spanish American republicans identified their own conditions with those that Rousseau saw as necessary to successful legislation of the general will but so rarely found:
'simplicity of nature linked with the needs of society'. 59 These creoles felt that they had a great deal to learn from Europe in philosophy, literature and science, but not in politics, the despotism of which they believed themselves destined to replace with liberty and justice.
The question of equality between Europe and the Americas was debated -both in Spain 
